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Tryingto nail down abiblicd definition for the word “spirit” islike tryingto give a céa shower—it can be
done, but only with grea difficulty, and one is never sure when he has thoroughly completed the task. It is
my intention to put forth a scriptural definition of the holy spirit in an urbiased manrer. | redizethat
avoiding one’'s own doctrinal blind spats is extraordinarily difficult so | welcome aiticism.! My previous
badkground in the holy spirit was from a dharismatic non-trinitarian perspedive. | considered the holy spirit
to be an “it” which was given by God to the new convert for use on a daily basis. It wasasif Godhad a
large thing cdl ed spirit from which he broke off equal size pieces and implanted into ead new believer
upon confessng Jesus as Lord. | had thougtht of the spirit as an empowerment, like abattery padk which
could be utili zed by the saint at will . | have never believed the spirit to be aperson athoughl have dways
considered God's esential nature to be comprised of spirit. Throughthe past few yeas, | have been
seaching for abetter understanding of the holy spirit. It ismy intention to present a biblicd definiti on of
the holy spirit. First, the OT will be examined, foll owed by the Synoptics, the Gospel of John, and then the
rest of the NT. Lastly | will expressthe reasonswhy | do not beli eve the spirit is a person.

The dhallenge
Pneumatology is afrontier of inquiry to the unitarian community. There is much work to be donein

defining the holy spirit apart from the historicd straight jadket imposed upon it by the Cappadocians’ who
in AD 381 cedared that the spirit was “the Lord, the giver of life, who proceeds from the Father [and the
Son]. With the Father and the Son, he is worshiped and glorified. He has spoken throughthe prophets...”*
It isremarkable that nealy 300yeas had to passbefore the personality of the spirit was dogmatized in the
Constantinopditan Creed. The Apostles Cread did not mention the spirit and the Nicene Creed mentioned
it almost as an afterthought in the phrase: “and in the holy spirit.” Thus, it islikely that the formula worked
out by these Greek thinking Christians of the 4™ century was a development rather than apostolic in origin.
Therefore, | will proceal asif we were living in atime before belief in the holy spirit as a person had been
chiseled into stone. We shall li mit our inquiry to the biblicd documents themselves.

7KH VSLULW LQ WKH 27
In order to begin our inquiry into the Biblicd datawe shall i nitialy restrict ourselves to the Hebrew
Scriptures. The Hebrew word most commonly translated as “ spirit” isruach. Below isatable eaumerating
the different ways in which ruach is trandated in the NASB.

ar_ 2 ponts 1
anger . 1 sde 4
blat 2 sides 2
bregah 31 Spirit_____ 76
breghless 1 spirit.____ 127
coo 1 spirits__________ 3
courage . 1 strength 1
despondency. . 1 temper . 2
exposed 1 thoughts . 1
grief 1 trustworthy 1
heat 1 wind 98
inspired 1 winds 7
mnd_ 3 windy 2
motives 1 wrath 1

! Please send all kind-hearted criti cism to sean@kingdomready.org (everything else can be sent to my press
agent disgruntled@yourunorthodaxbeli efs.com)

2 Basil of Caesarea Gregory of Nyssa, and Gregory of Nazanzus

% The Constantinopditan Creed
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Ruach is afairly flexible word encompassng the meanings: spirit, wind, breah, and even matters of the
mind (emotions etc.). All of these words denote something urseen and unexplained. “When used of living
beings, ruach refers to the esenceof thelife and vitality in both human beings and animalsthat is
manifested through movement and breathing (Genesis 2.7; 6.17; 7.15; Numbers 16.22; Ezekiel 10.17).
Just as “spirit” was considered the essence of human life, so analogously the term “ spirit” was used of the
presence activity and power of God, that is, charaderistics that demonstrate that Godistruly a“living
God’ (Deuteronomy 5.26; Joshua 3.10; 1 Samuel 7.26; Isaiah 37.4; Daniel 6.20; Matthew 16.16;
Revelation 7.2).”* Another Bible dictionary says of the spirit: “At its heat is the experience of a
mysterious, awvesome power—the mighty invisible force of the wind, the mystery of vitality, the otherly
power that transforms—all ruach, all manifestations of divine energy.” ®> The spirit is a manifestation of
God's“living’ energy.® A noted hiblicd scholar sees OT spirit as follows: “There can be littl e doubt that
from the eali est stages of pre-Christian Judaism ‘spirit’ (ruach) denoted power—the aweful, mysterious
force of thewind (ruach), of the breath (ruach) of life, of ecstatic inspiration (induced by divine
ruach)...In other words, on this understanding, Sgrit of Godisin nosense distinct from God, but is Smply
the power of God, God himself acting paverfully in nature and upormen.”” Consider the foll owing usages
of ruach found in the Hebrew Bible:

The spirit of God may be taken from one and distributed to athers (Numbers 11.17), cause the one it rests
upon to prophesy (Numbers 11.25, 29; 24.2-3; 1 Samuel 10.6, 10; 1 Chronicles 12.18; 2 Chronicles 15.1;
20.14; 24.20), provide the means by which God spe&ksto people (2 Samuel 23.2), lead someoneto a
different location (1 Kings 18.12), transport people from one location to another (2 Kings 2.16), be defined
parall el with the anointing of Y ahweh (Isaiah 61.1 cp. Acts 10.38), be how God spe&ks throughthe prophets
(Nehemiah 9.30; Zechariah 7.12), empower leaders to judge/rule the people (Judges 3.10), impart warlike
energy/confidence (Judges 6.34; 11.29; 14.6, 19), supply supernatural strength (Judges 15.14), cause
righteous anger (1 Samuel 11.6-7), impart regeneration/peace(lsaiah 32.15), give the Mesdah wisdom,
understanding, counsel, strength, knowledge, the fea of Y ahweh, and ability to judge justly (Isaiah 11.2;
41.2), endow artisans with skill (Exodus 31.3; 35.31); and be defined parall el with the presence of God
(Psalm 139.7) 8

Eadh of these listed functions of the spirit refers to the adion of the one God, Y ahweh. The spirit of Godis
one of the primary ways of talking about God's involvement in His credion. Most scholars agree & James
Dunn hes alrealy noted that the Hebrew Bible does not tead aliteral distinction between God and His
spirit. Often times the writers of the Hebrew Bible would employ literary metaphors when spegking of

Y ahweh'’s deads (particularly when poetic styleisin use). For example, one may say “the word of Y ahweh
cameto me” or “the spirit of God came upon him” or “the world was establi shed by Hiswisdom.” These
are ways of referring to the dmighty, transcendent God in His mode of ading within credion. In effed, it
was God who spoke to the prophets, God who empowered the heroes of old, and God who creaed the
world. However, these literary devices are aleto preserve the “otherness’ of the greaest conceivable
being and yet make plenty of room for His immanencein our world without raising any compli cated
guestions.

“If one cmbs through standard Bible dictionaries, it is obvious that ninety-eight percent of the biblicd data
is stisfied if we define the Spirit as God in effedive action, God in communication, His power and
personality extending their influenceto touch the aedion in avariety of ways...lsthe Spirit redly anything

* Jaaob Neusner, Willi am Scott Green editors, Dictionary of Judaism in the Biblicd Period ©1996
Hendrickson Publi shers, page 298

® JDG Douglas, New Bible Dictionary (second edition) ©1962, ed. By JD Douglas, FF Bruce, Jl Padker, N
Hill yer, D Guthrie, AR Mill ard, DJ Wiseman, Tyndale House Publi shers, Inc., pages 1137

® one's irit isalso their current state of mind (1 Corinthians 2.11) which is often expressed throughwords
(Proverbs 1.23; John 6.63)

" James DG Dunn, Christology in the Making (second edition) ©1989 Eerdmans Publishing Co., page 133
8 For amore exhaustive list see The Brown-Driver-Briggs Hebrew and Engli sh Lexicon pages 924-6.
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other than God’ s energy, inspiring human beingsto perform extraordinary feas of valor, endowing them
with spedal artistic skill or miraaulous powers, and espedally communicating divine truth?’®

Can we onclude that the spirit isamere impersonal power? A sort of empowerment given to the aedures
He favorslike abattery padk? Certainly not. Isit amere cmmunication device like aradio transcever
which can send and recave messages from God? Certainly not. The spirit of God is away of referringto
Yahweh in adion. Thus, to criticizeHis irit isto criticize God Himself. It would be like saying that
written communications are impersonal. The letter caries the message, intention, and emotions of the author
tothereader. Of course, the mail i s not a person but it is the very expresson of the person. One
experiences the distant person as nea throughthe letter. Godis so holy that if we were to seeHisfacewe
would immediately expire (Exodus 33.20). Until our sins are completely removed (i.e. resurredion), we ae
unableto bein Hisimmediate presence. Even so, He longs to communicae with us and have arelationship
with us. Heinteradswith usthroughHis sirit, Hisword, His empowerment, Hiswisdom, etc. Yet till,
even at the dose of the Hebrew Cannon, there is no indication of individuality regarding the spirit of God.
“But of the Sgrit asan entity in ary sense independent of God, of Sgrit asa dvine hypostasis, thereis
nothing.”*® Thus, we mnclude (in regards to OT pneumatology) that God's spirit is not a person thoughit
isvery personal—it isthe self-expresson of Y ahweh.

7KH VSLULW LQ WKH 6\QRSWLFV
When one fli ps the page antitled, “The New Testament” and enter the territory of Matthew chapter one the
definitions gained from the OT do not suddenly disappea. The NT does reved, expand upon, and clarify
many grea truths conveyed previoudly but that does not mean we should throw out what the first portion of
Scripture had to say. Remarkably we find that in the Gospels, the spirit of God (or holy spirit) is used very
consistently with what has already been defined—God in adion.

The holy spirit caused the generation of life in the virgin Marry (Matthew 1.18, 20; Luke 1.35), it is gpoken
of in parallel to water as mething one can be immersed in (Matthew 3.11; Mark 1.8; Luke 3.16), it
descended upon Christ at his baptism (Matthew 3.16; Mark 1.10; Luke 3.22), it drove Jesusto go into the
wilderness(Matthew 4.1; Mark 1.12; Luke 4.1), it gives the disciples words to spegk when on tria
(Matthew 10.20; Mark 13.11; Luke 12.12), it enables Christ to proclaim justice (Matthew 12.18), it
empowered the Mesdah to cast out demons (Matthew 12.28), it is the source of David’sinspiration
(Matthew 22.43; Mark 12.36), it causes prophetic utterances (Luke 1.41, 67), it was upon Simeon (Luke
2.25), it reveds truth about the future (Luke 2.26), it empowered Jesus (Luke 4.14), and it is given by the
Father to those who ask (Luke 11.13).

The spirit of God is His influence, presence, and power to acamplish Hiswill i n the universe in general
and in His people. This empowerment made possble the mirades recorded throughout the Hebrew
Scriptures as well asin the Gospels. Jesus confessed that his power to drive out demons was a result of the
holy spirit 1n order to demonstrate this compare theses two verses:

“But if | cast out demons by the spirit of God, then the kingdom of God has come upon you.” (Matthew
12.28)

“But if | cast out demons by the finger of God, then the kingdom of God has come upon you.” (Luke
11.20)

This smple equation, the spirit of God = the finger of God, marvelously supparts what we have dready
found, that the spirit is the means by which God ads, much like abody. | interad with the world through
my body. God interads with the world throughHis sirit—like afinger. All of what Christ was able to do
was aresult of the anointing of God's girit given to him without measure:

° Anthony Buzzad, The Doctrine of the Trinity ©1998 International Scholars Publicaions, page 226.
10 James DG Dunn, Christology in the Making (second editi on) ©1989 Eerdmans Publishing Co., page
136
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“For he whom God has ent spe&ks the words of God; for He gives the spirit without measure.” (John
3.34).

“You know of Jesus of Nazaeth, how God anointed him with the holy spirit and with power, and how he
went about doing good and heding all who were oppressed by devil, for God was with hm.” (Acts 10.38)

We onclude, that in the synoptic Gospels, there has been no change in how the holy spirit is gpoken about
from what we have dready seen in the Hebrew Scriptures.™ Jesus saw himself as a man who was inspired
by the spirit of God to speak and perform mirades and hedings just like the prophets of old.

7KH VSLULW LQ -RKQ
In the first portion of the Gospel of John, the holy spirit is poken of as ©mething descending from heaven
to remain upon Jesus (John 1.32-33), as a medium into (or through) which one must be born (John 3.5), as
an enablement for Christ to speak the words of God (John 3.34), as a medium throughwhich one may
worship the Father (John 4.23), as the esential nature of God (John 4.24), asalife giver (John 6.63), and as
somethingto be recaved by the disciples (John 7.39).

It is clea from these examples that the eseential charader and functionality of God's irit had not changed.
However, the daim that John 7.39 makes amsto contradict everything we have discovered by saying
“that the spirit was not yet given.”

“But this he spoke of the spirit, which those who believed in hm were to recave; for the spirit was not yet
given, because Jesus was not yet glorified.” (John7.39)

Obvioudly, the spirit had been gven in OT times, to Jesus, and to the disciples who were &leto go out
performing mirades and heding people. Nonetheless there must be some essential diff erence between the
spirit that we have described up to this point in our inquiry and that, which is described in detail i n chapters
14, 15, and 16 d Johnin order to warrant the phrase “the spirit was not yet given.”

Our Lord explained the mming presence of the parakletos*? (paraklete, comforter, helper, advocae). The
chain of eventswould be {1} the disciple demonstrates love for Jesus by kegping s commandments (John
14.15) {2} Jesuswill ask the Father to send the paraklete (John 14.16; 15.26; 16.7) {3} the paraklete will

be sent in Jesus’ name to abide in the believer forever (John 14.16, 26). The parakleteis “the spirit of

truth” (John 14.17), which will tead the disciples al things and bring to their remembrance dl that Jesus
has sid (John 14.26), testify about Jesus (John 15.26), be more alvantageous to the saint than the presence
of Christ on eath (John 16.7), convict the world concerning sin, righteousness and judgment (John 16.8-
11), guide them into all truth by spe&ing only what “he” heas (John 16.13), and disclose Christ to the
disciple (John 16.14-15).

Excursus: What about all those personal pronouns?

Nealy all modern trandations have alopted the standard of using personal pronounsin referenceto the
holy spirit. However, the word “spirit” is neuter in Greek and when pronouns are used in referenceto spirit,
they should have been translated without gender asthe KJV does. Althoughit is often the case that
masculine and feminine Greek pronouns are trandated in English as“it” or “which,” neuter words in Greek
arevirtualy never trandated into Engdlish using personal pronouns except when referring to the spirit.
Immediately this sould grab our attention as a potential areaof biasin trandation.

1 A possble exception could be the foreshadowing demonstrated by interchanging the spirit (Mark 13.11)
for Jesus himself (Luke 21.14-15).
2 parakletosisfound on 5 timesin the NT (John 14.16, 26; 15.26; 16.7; 1 John 2.1)
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“Now it turns out that both “masculine” and “feminine” Greek nouns can be used for impersonal things as
well aspersons. But “neuter” nounsare used only for impersonal things, such as objeds, animals,
forces, abstrad principles, and so on. The same holds true for “masculing,” “feminine,” and “neuter”
pronouns...But even thoughthe “personal” category islarger in Greek than in English, the “Holy Spirit” is
referred to by a“neuter” nounin Greek. Conseguently, it is never spoken of with personal pronounsin
Greek. Itisa“which,” not a“who.” Itisan“it,” nota“he.” Thisisthe cae, then, where the importance of
the principle of following primary, ordinary, generally recognized meaning of the Greek when trandating
bemmes clea. To take aword that everywhere dse would be trandated “which” or “that,” and arbitrarily
changeit to “who” or “whom” when it happensto be used of “the holy spirit,” isakind of spedal pleading.
In other words, it is abiased way to translate. And because this arbitrary change canot be justified
linguisticdly, it isalso inacarate.”*

However, there is also another isaue that requires examination—the word trandated “comforter” or “helper”
ismasculinein Greek. However, grammatica gender is entirely diff erent from sexual gender. For
example, in Greek, the word “city” isfeminine and the word “treasure” is masculine. Asaresult, when the
NT refersto a dty, feminine pronouns are used and when treasure is represented by pronouns, masculine
onesare used. How does thistrandate into English?

example of feminine pronoun being trandated as neuter
“When he gproached, he saw the city [feminine] and wept over it [femining]” (Luke 19.41). The word
trandated into English “it” isliterally the Greek word for “her.” Yet, the trandators gill used an impersonal
pronoun because that is how Engli sh works.

example of masculine pronoun being trandated as neuter
“The kingdom of heaven isalike atreasure [masculine] hidden in the field, which [masculing] a man
found...” (Matthew 13.44). Why isn’t the word “which” translated “who” if it is masculine? Becaisein
Engli sh we never designate non-persons with masculine and feminine pronouns.™*

Thus, aword’s grammatica gender does not (in most cases) imply sexual gender.™ If it did, then one
would be quite mnfused about the gender of the holy spirit. In Hebrew ruach isfeminine, in Greek pneuma
is neuter and parakletosis masculine. Thusif grammatica gender implied sexual gender, what pronouns
should we use: “she,” “it,” or “he?’ The only way to determine how to translate the pronounsis based on
the belief of the trandlator concerning whether or not the word in question isaperson. This processworks
fine in most cases except when the theologicd bias of trandators dictates personhood In these cases

“word” in John 1.1-3 and “holy spirit” throughout the NT), the trandators over literalize the grammaticd
gender by bre&ing their own consistency and then do not even leave afoatnote. Then, students of the
Scriptures sethat masculine pronouns are used in referenceto the spirit (along with capitali zation—an
equally biased invention) and then claim because of thisthat the spirit isa person. Thisiscircular
reasoning.

The word “spirit” is neuter, therefore the pronouns referring to “ spirit” should be trandated acordingy as
“it,” “which,” etc. If modern trandators foll owed this sandard there would be littl e question about the holy
spirit. At least urtil the reader getsto John 14.16 in which the word “helper” is masculine and may thus be
referred to in that verse by a masculine pronoun (althoughwe have dready stated that thisis not necessary).
The determining question (as to whether we use masculine or neuter pronouns) “is the paraklete aperson?”’
neals to be answered based on the mntext.

“...Hewill giveyou another helper, that he may be with you forever; that isthe spirit of truth, whom the
world cannot receave...” (John 14.16-17)

13 Jason David BeDuhn, Truth in Translation ©2003 University Pressof America, page 140

Y that is, unlessa figure of speed cdled personification istaking place For example, ships& carsare
sometimes represented in Engli sh with female pronouns but all understand that they are impersonal objeds.
15 We have drealy noted that if a Greek word is neuter then it does reflect that in Engli sh the word should
use impersonal pronouns.
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“These things | have spoken to you while éiding with you. But the helper, the holy spirit, whome the
Father will sendin my name...” (John 14.25-26)

“When the helper comes, whom | will send to you from the Father , that isthe spirit of truth who proceeds
from the Father, he will testify about me,” (John 15.26)

“1 have more things to say to you but you cannot bea them now. But when he, the spirit of truth comes,
hewill guideyou into all thetruth...” (John16.13)

The helper isthe holy spirit (or spirit of truth). We have dready noted that the word trandated “ spirit”
pneuma is neuter, therefore, it isnot a person. Furthermore, if in the other 65 bodks of the Bible the spirit is
not a person (and the helper is equated to the spirit) then we must conclude that the helper (although
represented by a masculi ne noun and masculi ne pronouns) should also be translated without gender. The
only reasonable exception would be if personificaionisin use.*®

End Excursus

So, the aomforter is no more of aperson than the spirit of truth, but what is being taught here that warrants
the daim made by John 7.39? Some interesting language switches that occur in the last supper teading
deserve our attention. In some places Jesus tell s them that he will send the paraklete in others he says, “I
will cometo you,” note below:

Textsin which the paraklete will come

“He will give you another helper, that he may be with you forever” John14.16
“the helper, the holy spirit, whom the Father will send in my name, he will tead you” John 14.26
“when the hel per comes, whom | will send to you from the Father...” John 15.26
“if 1 do not go away the helper will not come to you; but if | go, | will send him to you” John16.7

“when he, the spirit of truth, comes, he will guide you into al the truth” John16.13

Textsin which Jesuswill come

“1 will come ayain and receve you to myself” John 14.3

“I will come to you” John14.18
“you will know that | am in my Father, and youin me, and | in you” John14.17
“he who loves me...I will | ove him and will disclose myself to him” John14.21

“if anyone loves me, he will kegp my word...and we will come to him and make our abode | John14.23
with him”

“1 go away, and | will come to you” John14.28

“*alittl e whil e, and you will seeme;’ and, ‘because | go to the Father’” John16.17

The holy spirit is coming AND Christ iscoming. How can this confusion be resolved?

“1 have many more things to say to you, but you cannot bea them now. But when he, the spirit of truth,
comes, he will guide you into al the truth; for he will not spegk on his own initi ative, but whatever he heas,
he will spea; and he will disclose to you what isto come. He will glorify me, for he will t ake of mine and
will discloseit toyou.” (John 16.12-14).

Jesus would come to his disciples throughthe paraklete. “The work of Christ’s Spirit as Comforter,
Advocate, and Helper was nothing other than the work of Christ Himself as Comforter, Advocate, and

18 personification would not be unusual because this technique is often used to expresstruth in Scripture
(for example, wisdom is personified as alady in Proverbs 8). Also, note that Jesus himself said “these
things | have spoken to you in figurative language...” (John 16.25).
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Helper throughthat divine power.”* It was throughthe paraklete that Christ and the Father would come
and dwell within the saint (even while heisin heaven). Jesusis not literally in eady member of the family
of God, but throughthe spirit his mind is projeded into usto comfort, reved truth, aid in times of
temptation, and guide us to follow him. “He had been with them for a short time, but the ‘ other paradete,’
his alter ego, would be with them permanently, and not only with them but in them.”*® Thereforeit is
evident that the spirit which inspired Jesus during his ministry on eath would now enable him to be present
within hisdisciplesin a new and advantageous way.

7KH VSLULW LQ WKH UHVW RI WKH 17
Isthis concept of Christ indwelli ng the believer through hs sirit unique to John or can it be substantiated
in other NT documents? How do the rest of the Greek Scriptures gpedk about spirit? Before we go any
further and look at Paul (who has much to say on the subjeq), it is necessary to recdl the chief prediction of
Johnthe Baptist: “1 baptized you with water; but he will baptize you with the holy spirit” (Mark 1.8;
Matthew 3.11; Luke 3.16; John 1.33). This prediction was reinforced by Jesus after he had spent forty days
with hisdisciplesin hisresurreced body:

“Gathering them together, he mommanded them not to leave Jerusalem, but to wait for what the Father had
promised, "Which," he said, "you heard of from me; for John baptized with water, but you will be baptized
with the holy spirit not many days from now.” (Acts 1.4-5)

Then after just afew days of anticipation the disciples were in the temple & the hour of prayer when the sky
started making strange noises, into the buil ding rushed a violent wind acompanied by fire. Suddenly they
found themselves in a state of ecstatic inspiration in which they spoke foreign languages unlearned as the
spirit gave them utterance. Note caefully, Peter’s explanation of this event:

“This Jesus God raised up again, to which we ae dl witnesses. Therefore having been exalted to the right
hand of God, and having receved from the Father the promise of the holy spirit, he [Jesus] has poured forth
thiswhich you both see ad hea.” (Acts 2.32-33)

Jesusis ®a as the dispensor of the spirit. Not only is he the greaest prophet inspired by the spirit of God,
not only is he the anointed by God d the spirit (to pread the gospel and hed people), but he is also the lord
of the spirit who baptizes his foll owersin the spirit of God. Even so, thisis gill not al. Paul picks up
where John left off and further develops the connedion between the ascended Jesus and the spirit. Consider
the chart below which enumerates me of the places that Paul speaks of the spirit:

spirit dwell s in the believer Romans 8.9, 11; 1 Corinthians 3.16; 6.19; 2 Corinthians 1.22;
Ephesians 2.22; 5.18

spirit of Christ dwellsinthe believer | Romans 8.2, 9; 2 Corinthians 3.17"*; Galatians 4.6; Phili ppians
1.19

Christ dwellsin the believer Romans 8.9-10; 2 Corinthians 13.5; Galatians 2.20;
Ephesians 1.23; 3.16-17; Colossans 1.27

Paul fredy switches between these phrases as if they were synonymous. In order to demonstrate this,
consider the texts below:

“For thisreason | bow my knees before the Father, from whom every family in heaven and on eath derives
its name, that He would grant you, acrding to the riches of His glory, to be strengthened with power

7 Alva Huffer, Systematic Theology ©196Q The Restitution Herald, page 92.

8 FF. Bruce The Gospel & Epistles of John ©1983 Eerdmans Publi shing Company, page 302

191t may be the cae that the Lord here is Y ahweh depending on how one views 2 Corinthians 3. JDG Dunn
has suggested that it isa midrash of Exodus 34. If thisistrue then this reference should be move down to
the next category.
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through His Spirit in the inner man, so that Christ may dwell in your heartsthroughfaith...” (Ephesians
3.14-17)

One of the functions of the spirit isto empower the Christian to have Christ dwell within them. The two
(spirit & Christ) areintimately linked to ead other in the experience of the NT saint.

“However, you are not in the flesh but in the Spirit, if indead the Spirit of God dwellsin you. But if anyone
does not have the Spirit of Christ, he does not belong to Him. If Christ isin you, thoughthe body is dead
becaise of sin, yet the spirit is alive because of righteousness But if the Spirit of Him who raised Jesus
from the dead dwellsin you, He who raised Christ Jesus from the dead will aso give life to your mortal
bodesthroughHis Spirit who dwellsinyou.” Romans8.9-11

Thisisremarkable. It isasif the spirit of God, the spirit of Christ, and Christ himself are dl equivalent
ways of speaing about the same essential truth. Paul does not focus on the ontologicd distinctions rather
he sees the spirit primarily in functional termsin the experience of the Christian. From this perspedive the
spirit is Jesus. “The Spirit is now definitely the Spirit of Christ?®, the other Counselor who has taken over
Jesus’ role on eath.”! This means that Jesus is now present to the believer only in and throughthe Spirit,?
and that the mark of the Spirit is both the recognition of Jesus’ present status?® and the reproduction of the

charader of his ®nship and resurredion life in the beli ever®* ?®

Therefore, we conclude that the spirit is not a person but the projedion of a person—the risen Christ—
within the heat of the believer. Christ isthe one “who seaches the minds and heats’ (Revelation 2.23).
Heisthe head of the body (Colossans 1.18) who is able to cause “the growth of the body for the building
up of itself in love” (Ephesians 4.16). Therisen Christ iswith us always (Matthew 28.20) and in the midst
of two or threegathered in his name (Matthew 18.20). Yet at the sametime, heis gill aman (1 Timothy
2.5) seaed at theright hand of God (Mark 16.19; Hebrews 12.2; etc.) in heavenly places (Ephesians 1.20; 1
Peter 3.22; etc.). So how can Christ be intimately involved in working within his church even while heisin
heaven? Asthe disciples asked, how could he disclose himself to them without the world seeng him (John
14.22)? Christ is present throughthe spirit. The spirit which proceeds from the Father conneds Christ to
hisbody like anervous s/stem—making hm aware of what is going on and allowing him to coordinate his
body. The spirit fully represents Christ and so to me the spirit is Christ in me.

“...These aein acordance with the working of the strength of His might which He brought about in Christ,
when He raised him from the dead and seaed him at Hisright hand in the heavenly places, far above dl
rule and authority and power and daminion, and every name that is named, not only in thisage but also in
the one to come. And He put all thingsin subjedion urder hisfee, and gave him ashead over all thingsto
the church, which is his body, the fullnessof Himwho fillsall inall. ” (Ephesians 1.19-23)

Therefore, the holy spirit is God in adion (as we have seen from the OT and the Synoptics) PLUS the new
added “comforting” aspeds (presented in John) distributed under the auspices of the Father by the ascended
Messah in order to benefit the Church by allowing Christ to dwell within ead believer.

20 (Scripture references were not originally footnoted) Acts 16.7; Romans 8.9; Galatians 4.6; Phili ppians
1.19; also 1Peter 1.1; cf. John7.38; 19.30; 20.22; Acts 2.33; Hebrews 9.14; Revelation 3.1; 5.6

! John 14.16; cf. 1 John 2.1

22 John 14.16-28; 16.7; Romans 8.9f; 1 Corinthians 6.17; 15.45; Ephesians 3.16f; cf. Romans 1.4; 1
Timothy 3.16; 1 Peter 3.18; Revelation 2-3

231 Corinthians 12.3; 1 John 5.6-12

24 Romans 8.11, 14-16, 23; 1 Corinthians 15.45-49; 2 Corinthians 3.18; Galatians 4.6f; 1 John 3.2

% IDG Douglas, New Bible Dictionary (second edition) ©1962, ed. By JD Douglas, FF Bruce, JI Padker, N
Hill yer, D Guthrie, AR Mill ard, DJ Wiseman, Tyndale House Publishers, Inc., pages 11401
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Surfing throughthe Internet, one could easily conclude that it isa caital crimeto deny defining the holy
spirit as a person that is co-equal, co-eternal, and co-essentia with the Father and the Son. An
overwhelming number of anathemas are being proclaimed against people who hold a nonorthodax
understanding of the spirit. Furthermore, aimost all modern Bible trand ations push their beli ef that the holy
spirit isa“he” by trandating ambiguous pronouns as such, for instance“which” as“who” and “it” as“he,”
etc. Addto thisthefad that my word processor will not all ow me to write the words “holy spirit” without
angrily underliningit in ajagged red eledronic ink to indicae that | have transgressed the rules of grammar
by not capitalizing a proper noun. In light of this enormous presaure to conform to arthodaxy, | thought |
should list out some of the reasons why | choase to be aheretic and say the holy spirit is not a person.?
Following are anumber of reasons:

Name

In the Bible, one’'s name meant more than what people said to get someone’s attention. Rather, one’s name
encgpsulated all that a person stoodfor, and it was believed that there was a strong connedion between
what one’'s name meant and his or her nature. For example, God's proper name, Y ahweh, is derived from
the Hebrew verb “to be;” thus, the statements, “I am who | am” (Exodus 3.14) and “[He] who was and who
isand who isto come” (Revelation 4.8) refled the meaning of Hisname. To be Yahweh isto be the
existent one—the one who must exist. Jesus name means “Y ahweh is slvation,” which makes ense when
one stops to consider that Jesus was the implement of Yahweh's slvation for al mankind. Consider the
statement about Jesus, “For there is no ather name under heaven...by which we must be saved” (Acts 4.12).
Y et, the holy spirit is given no proper name. Thisis astounding if the holy spirit were truly a person equal
with, yet distinct from the Father and Son. In fad, it was considered severe punishment to strike one’s
name from the record, yet this must have been the cae if the holy spirit were indeed a person.?’

Gredings

At the beginning of ead of the thirteen letters written by Paul, all of them include in the first few verses
some variation of the foll owing benediction: “Graceto you and peacefrom God aur Father and the Lord
Jesus Christ.”?® This consistency is remarkable. Paul wishes upon the readers grace ad peacefrom God
and Jesus, but never from the holy spirit. If the spirit were aperson distinct from the Father and Son, then
why does the spirit never send grace ad peacein Paul’s letters? In addition, the letter of James opens with
“James, a bond-servant of God and of the Lord Jesus Christ....” Apparently, James considers himself a
lifetime slave to the Father and the Son, but no mention is made wncerning the holy spirit. Furthermore,
the first letter of John begins with the foll owing statement of fell owship: “...indeed our fell owship iswith
the Father, and with His Son Jesus Christ” (1 John 1.3). Again, it would not make sense to leave out the
holy spirit from fell owship with the believersiif it were an independent person.

Spirit is owned by God

The phrase “spirit of God” appeas twelve timesin the New Testament. In Greek, the phrase “of God’ is
one word, theou, which isin the genitive cae. Thisisthe possssve cae and can be trandated into either
English using the prepaosition “of” or the gostrophe “s’ designation. For example, if Spat is the dog of
Grace then Spat is Graceés dog—Graceis Spat’s owner. Thusit iswith the spirit. Itis God's irit—

%6 person means that the being in question has amind (emotions, intelled, and will ). Person does not mean
ahuman being. God the Father isaperson. Jesusisa person.

"t isnot my intention to “put down” the holy spirit or to dminish its influencein our lives by the
statements made in this article. If what | have said bahers you, please enail me (sean@kingdomready.org)
28 Romans 1.7; 1 Corinthians 1.3; 2 Corinthians 1.2; Galatians 1.3; Ephesians 1.2; Phili ppians 1.2;
Colosdans 1.2; 1 Thesslonians 1.1; 2 Thessalonians 1.2; 1 Timothy 1.2; 2 Timothy 1.2; Titus 1.4;
Philemon 1.3



Page 10

Y ahweh isthe source and pesesr of the spirit. 1t goes where He sendsit and dces what He wants it to da
The spirit is not independent of God, but it is Hisinfluence and presence

Not prayed to

Jesus gave explicit instructions for prayer in the Sermon on the Mount and then again at the last supper. He
always instructed his disciplesto pray to the Father. Then at the last supper, he told them to pray to the
Father in the name of Jesus Christ. Thisis espedally noteworthy becaise the teading contained within
John 14-16 primarily concerns the future aming of holy spirit. Why not ask the spirit diredly to comeinto
the new believer? Instead, Jesus sys, “...if you ask the Father for anythingin my name, He will giveit to
you” (John16.23) and “...but if | go, | will send him [the helper] to you” (John 16.7). Furthermore, John
the Baptist prophesied that one would come dter him who would baptizein holy spirit (Matthew 3.11;
Mark 1.8; Luke 3.16; John 1.33). Thiswas fulfill ed on the day of Pentest when Jesus poured forth what
the people saw and heard—the holy spirit (Acts 2.33). If the spirit were aperson, then why doesit not have
asay about its own sending? The dain of eventsis clea, the mnvert or evangelist prays to God in the
name of Jesusto receave spirit, and then Jesus baptizes the new believer in the spirit which proceeds from
God.

L eft out of key passages

Jesus confirmed the time-honored creed of the Jewish people when he dedared, “...Hea, O Israd! the Lord
our Godisone Lord; and you shall love the Lord your God with all your heat, and with all your soul, and
with all your mind, and with all your strength” (Mark 12.28-29). Jesus held to the belief of strict
monotheism that the Hebrew Scriptures taught.® Why is the holy spirit 1eft out if it were dso God?

When Jesus walked on this eath, he had an incredible onenesswith His father (John 10.30). Helivedina
state of perpetual communion, always doing the works,®° obeying the will ,** and speking the words™ of his
Father. Infad, severa times God spe&ks audibly to Jesus, and athers hea what He says (Luke 3.22; Mark
9.7; John 12.28). This onenessiswonderfully encgpsulated in Matthew 11.27: “All things have been
handed over to me by my Father; and no one knows the Son except the Father; nor does anyone know the
Father except the Son, and anyone to whom the Son will sto reved Him.” No one redly knows the Son
except the Father. No oneredly knows the Father except the Son. No one can know the Father unlessthe
Son reveds Him. Thereisagred ded of exclusivity expressed in thistext. Why isthe holy spirit | eft out if
it were dso God?

The Olivet Discourse is the teading during which Jesus explained what would happen just before the
Kingdom comes (Matthew 24; Mark 13; Luke 21). After expresang to his disciples that they should be
ableto tell when the end is nea, he clarifies by saying, “But of that day and hour no one knows, not even
the angels of heaven, nor the Son, but the Father alone” (Matthew 24.36). It isevident that in Jesus' mind,
the potential beings who may have end times knowledge include humans, the angels, himself, and the
Father. Why isit that only the Father knows when the end will come? If it were dso God, why is the holy
spirit left out twice (once from those who paentially could know, but don’'t; and once from those who do
know)?

Several of the prophets had visions of Y ahweh on Histhrone (1 Kings 22.19; Isaiah 6.1; Ezekiel 1.26;
Danidl 7.9; Revelation 4.2). Jesus has been promised the throne of David (Luke 1.32). Until then, heis
seded with the Father on His throne (Revelation 3.21). What about the holy spirit’ sthrone? Why isthe
holy spirit left out if it were dso considered to be God?

29y ghweh alone is God (Deuteronomy 4.24, 25-39; 5.1-7; 6.4; |saiah 43.10-13; 44.6-8; 45.5-7, 18-22; etc.)
30 John 8.29; 10.25, 32, 37; 14.10; 17.4

31 John 3.34; 5.30; 6.38; 14.31; 15.10

32 John 7.16; 8.26, 28, 38; 12.49-50; 14.24; 17.8, 14
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What about the phrase “the holy spirit says?’

Several texts have been used to suppart the beli ef the holy spirit is a person because the holy spirit speks (2
Samuel 23.2; Matthew 22.43; Mark 12.36; Acts 1.16; 28.25; Hebrews 3.7; 9.8). Althoughit is certainly an
indication of personhoodto communicate (i.e. speak one’s mind) thisis not necessarily the case for these
texts.

“for no prophecy was ever made by an ad of human will, but men moved by the holy spirit spoke from
God.” (2 Peter 1.21)

God spe&s through holy spirit. Thisishow we came to have the Scriptures. They were aresult of God's
inspiration of the writer throughthe medium of His spirit/word. It isawell-known fad that the Jews have
regularly used other wordsin an effort not to pronouncethe divine name. For example, “heaven,”*
“blessed,”** “holy One,”*“Lord,”*® etc. are ways of referring to Y ahweh without uttering and thus making
common Hisname. In like manner, the phrases “word of God,” “spirit of God,” “breah of God,” “wisdom
of God,” “glory of God,” “power of God,” etc. are mere drcumlocutions for God s adivity in theworld. In
affed, thisliterary method dces no damage to God's supremacy and transcendence but expreses His
adivity.

“Asfor the rabbinic formula (‘ The Holy Spirit says’), isthis any more than what we might cdl aliterary
hypostatization? —that is, a habit of language which by use and wont develops what is only an apparent
distinction between Y ahweh and one of these words and phrases used ealier to describe his adivity towards
men (here particularly in inspiring scripture). Have we in al these cases any more than a personification, a
literary (or verbal) deviceto sped of God's adion without becoming involved every timein a more
complicated description of how the transcendent God can intervene on earth? —in other words, simply a
useful shorthand device (‘ Spirit of God,” * glory of God,’ etc.) which can both expressthe charader of
God §7immanencein aparticular instance and safeguard his transcendence d the same time without more
ado.”

What about the intercesson of the holy spirit?
The followingtext is quoted to prove that the holy spirit is person because “he” intercedes on behalf of the
saints and has amind:

“In the same way the spirit also helps our weakness for we do not know how to pray as we should, but the
spirit himself intercedes for us with groanings too dego for words; and he who seaches the heats knows
what the mind of the spirit is, because he intercedes for the saints acording to the will of God.” (Romans
8.26-27)

“Romans 8.26 means, as the whole cntext shows, nothing other than this: *athoughwe have no very
definite conception of what we desire, and cannot state it in fit language in our prayer but only disclose it by
inarticulate groanings, yet God receaves these groanings as accetable prayers inasmuch as they come from
asoul full of the Holy Spirit.””3® The mind of the spirit could be away of spesking about the thoughts of
the person. “For who among men knows the thoughts of a man except the spirit of the man whichisin
him?’ (1 Corinthians2.11). If thisisthe cae here, then verse 27 could be paraphrased: “Christ who
seaches the hearts knows what the mind of the man's irit is, becaise Christ'sjobis to intercede for the
saints acording to the will of God.” Regardlessit is clea from afew verseslater that “ Christ Jesusis He
who ded, yes, rather who was raised, who is at the right hand of God, who also intercedes for us’ (Romans

% Matthew 19.23-24; Mark 11.30; Luke 15.18, 21

3 Mark 14.61; 1 Timothy 6.15

%2 Kings 19.22; Job 610; 1 John 2.20

% Virtually every OT quotation in which Y ahweh had appeared has been rendered Lord kurios

37 James DG Dunn Christology in the Making (second edition) ©1989 Eerdmans Publishing Co., page
134

38 Joseph Henry Thayer, D.D., A Greek-English Lexicon of the New Testament ©1977, Mott Media, page
522
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8.34). Christ isthe intercesoor and the spirit is Christ to the believer (Romans 8.9-11). It isnot at all
unexpeded to see ablurring of categories here; thisis common in Paul’ s letters.

What about blasphemy against the holy spirit?

Some have inferred that the spirit must be aperson and to deny this fundamental belief is blasphemy against
the holy spirit. A demonized man was heded by Christ and the Pharisees acaused Jesus of casting out
demons by Bedzebul, the ruler of demons. Christ pointed out the @surdity of “ Satan casting out Satan”
and then confessed that it was by the spirit of God that he casted out demons. Then he made the statement,
“Whoever spedks aword against the Son of Man, it shall be forgiven him; but whoever speaks against the
holy spirit, it shall not be forgiven him, either in this age or in the aye to come” (Matthew 12.32).

Blasphemy against the holy spirit is observing God in adion through hs human Mesdah and dedaring that
the source of his power was demonic rather than divine. In essence, they were cdli ng God the prince of
demons. This ort of unrepentant, hardhearted, intentional blasphemy against God at work in His Mesdah
isunforgivable.

&RQFOXVLRQ
Jason BeDuhn has noted that “Later Christian theology also applied the technicd status of a*“person” on the
Holy Spirit, which has lead modern tranglators and readers to think of the Holy Spirit in human termsasa
“who,” even a“he,” rather than asan “it” that transcends human measures of personhood®® This
intentional cloudinesshas been injeded into the modern trandlation in order to “honor” the spirit as God
and “help” peopleto “rightly” understand the Scriptures. Yet, isit more honoring to change the meaning of
someone/something or to represent it asit truly is? Certainly if the Bible teades unequivocdly the spirit is
aperson, then God daesn't need the trandlators' help to tead this doctrine by tweaking pronouns in favor of
orthodaxy. However, if one's doctrineisonly a seaure & the trandation he or she favorsthenit istimeto
shed dagmain replaceit with a spirit of inquiry.

39 Jason David BeDuhn Truth in Translation ©2003 University Pressof America, page 136



